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The sentiment, of course, is perfectly understandable. After all, even the Enlightenment's sworn enemies on the right and the left prefer their Enlightenment ideologically and intellectually pure. But readers who reject the umbrella term I have employed in the title and on occasion in the pages to follow will still have to reckon, as I have, with the facts arranged under it. One of those facts is a particularly awkward one: the basic concepts, norms, concerns, and practices that we typically associate with the Enlightenment were never even remotely confined to the domain of philosophy, and they never consistently led to the promotion of either secularism or liberation. In my view, the most compelling way of registering this fact is to admit that the Enlightenment was ideologically open-ended, socially embedded, and disciplinarily diverse. This can be done without rendering the notion of Enlightenment so pluralized, vague, or apolitical that it becomes incoherent, useless, or uninteresting. It might even capture some important truths about the seventeenth and eighteenth centuries, and about our own time. Enlightenment sceptics, in turn, ought to admit xii Preface that like it or not, the Enlightenment is here to stay. Whatever its value as a term of analysis, it seems unwilling to retreat in the face of relentless scholarly subdivisions, warnings, and denials. We might as well make the best of it.
In this book, I use the term 'Enlightenment' to refer to the articulation, defence, dissemination, and implementation of ideas under a specific set of historical conditions.
2 The most important conditions were the products of over a century of religious war and global expansion stretching from the early days of the Reformation to the 1648 Peace of Westphalia. That era left to Europe gory spectacles of religion gone wrong, maddening confessional stalemates, persistent domestic turmoil, and a bewildering awareness of the planet's religious diversity.
3 Many elites became convinced that religious and public life finally needed to be organized in a manner that prevented the fires of zeal from laying waste to civil order. While this conviction was increasingly accompanied by a more positive commitment to worldly human betterment, the early Enlightenment -which stretched from about 1650 to 1715 -was dominated by a concern for peace.
4 This guiding commitment to stability and improvement might also be expressed in the form of a motivating question: what forms of intellectual, social, religious, and political organization could procure these goods?
5 This query was primarily one about order, security, and prosperity. As a result, the answers to it could be intolerant, authoritarian, and communitarian just as easily as they could be liberal, egalitarian, or individualist.
6 To insist that the Enlightenment was ideologically multivalent is not to deny that it was defined by civic ideals.
The second basic condition for Enlightenment was bound up with the first. Europe's violent religious fragmentation and its encounters with nonChristian religions across the globe conspired to give rise to what we might Preface xiii call a condition of elite secularity.
7 This state of mind was long in the making, but its emergence was precipitated by the civil conflicts of the mid seventeenth century and the concomitant rise of schism, sectarianism, libertinism, and freethinking. European elites quickly became more acutely aware than ever before that their own religious commitments (or lack thereof ) constituted a choice among many available forms of religion (and irreligion), all of which could be embraced by sane and intelligent (if erring) people. It was with this awareness that many Europeans posed, answered, and tackled in practice the questions of civil peace and human flourishing that the previous century had bequeathed to them.
This tended to mean that Enlightened solutions to the riddle of public religion were defended (and alternative solutions refuted) with recourse to both immanent critique and purportedly minimal, shared epistemological and ontological assumptions. In this way elite secularity supplied a second guiding question for the Enlightenment: how could plans for moving forward be defended, evaluated, and implemented in a manner that people of widely varying types and degrees of belief and unbelief could possibly be expected to accept? The need to answer the question of civil peace under conditions of elite secularity accounts for the familiar turn in Enlightened argument away from the theological, the demonological, the providential, and the revealed, and towards the useful, the natural, the rational, the civil, the moral, the peaceful, the cosmopolitan, and the human.
The content, dissemination, and implementation of those arguments were in turn conditioned by a novel panoply of media. These included practices and institutions, both invented and inherited, that underwent important changes after 1650: scholarly methods, learned disciplines, literary genres, rhetorical techniques, voluntary associations, and reading publics, to be sure, but also universities, churches, governments, and empires. These media themselves often amounted to partial answers to the Enlightenment's guiding questions.
8 Enlightenment could thus be pursued in a variety of institutional and learned settings, and on a variety of geographical scales, xiv Preface from the local to the international.
9 The fact that specific people, institutions, ideas, and practices were vehicles for Enlightenment does not imply that they were Enlightened in toto. This is why we can speak of many people and institutions as Enlightened even when they retained traditional theological and doctrinal commitments and engaged in behaviour that did not lead to peace.
10 To do so is to capture only one aspect of their existence: the extent to which they were sites for active attempts to tackle the problem of civil peace and worldly flourishing under conditions of elite secularity. On this reading, Enlightenment becomes less a framework for studying intellectual, social, religious, or political history than a lens on their interrelationships.
If Enlightenment is understood this way, Anglican Enlightenment should not be so hard to stomach. It simply denotes the participation of conforming members of the Church of England in the Enlightenment, under a variant of the Enlightenment's characteristic historical conditions: the aftermath of the English Civil Wars and Revolution, the fragmentation of English Christianity, the rise of English freethinking, the emergence of an imperial state, and the transformation of the pastoral and political activities of the established church. In all these realms, this book describes the Anglican Enlightenment's early, largely conformist, and predominantly clerical phase, which has never been acknowledged, let alone studied in detail. I also approach the other major condition for Enlightenment in EnglandEurope's many realms of scholarly and literary practice -in an intentionally selective manner. I sideline the much-discussed and over-emphasized worlds of science and philosophy in favour of historical scholarship. The study of the past was arguably far more important to the early Enlightenment than other spheres of inquiry, because of its central role in religious and political conflict and the enduring importance of the humanist culture that it embodied.
11 While no aspect of the Anglican Enlightenment was without close continental parallels, the national conditions under which it emerged inevitably distinguished it. For like all species of Enlightenment, it was only indirectly an intellectual phenomenon: it extended from erudition and polemic to political practice and pastoral care.
12 Its history is as much a history of culture, religion, and politics as it is a history of ideas.
xvi Preface researched, and written alongside other projects while I was a doctoral student at Princeton University, a postdoctoral fellow at Vanderbilt University and Yale University, and a junior faculty member at Lehigh University. The library staff at all these institutions have been crucial sources of book supply and banter, and without the help of experts at scores of libraries and archives in Britain, my work would have been impossible. At both Princeton and Vanderbilt, Elizabeth Lunbeck managed to be an unforgettable welcoming presence. At Yale, in addition to Pincus, Gorski, and Walton, whom I have already mentioned, Keith Wrightson and a wonderful cohort of graduate students quickly made me feel at home. At Lehigh, nearly every one of my generous colleagues in History and Global Studies helped me finish this book in one way or another, but I would be remiss in not singling out (in addition to Lebovic, mentioned earlier) Michael Baylor, Stephen Cutcliffe, Jack Lule, John Pettegrew, John Savage, and John Smith. This project was also made possible through the support of fellowships and grants from the Andrew W. Mellon Foundation, the Jacob K. Javits Fellowship Program, Princeton's Centers for the Study of Religion and Human Values, and the Religion and Innovation in Human Affairs (RIHA) Program of the Historical Society, funded by the John Templeton Foundation. The opinions expressed in this book are mine, and do not necessarily reflect the views of any of these entities. The final site for the production of this book, of course, was Cambridge University Press, where Chloe Dawson, Elizabeth Friend-Smith, Chloé Harries, and Rosalyn Scott offered sound advice and smooth management while the series editors provided truly searching and indispensable commentary. I also ought to acknowledge the illuminating feedback I received on aspects of this project over the years from audiences at Bangor, Harvard, Lehigh, London, NYU, Oxford, Penn, Princeton, Texas, Vanderbilt, William and Mary, and Yale, not to mention a series of hotel conference venues.
Finally, and again like what I will describe in the pages to follow, the enlightenment that helped push this project forward was not simply a matter of clever ideas, vibrant institutions, and productive practices. It was ultimately a matter of guiding and motivating concerns and commitments. I have been unfathomably fortunate to have loving friends and family who have not only practically enabled my work more consistently and caringly than any academic entity, but also ensured that I approached it in the right frame of mind. Among the many friends who have guided me along the way, J. Andrew Harris has been my most steadfast supporter and a singular example to follow in learning and in life. Without the uncanny ability of my parents, Catherine and William III, to simultaneously dedicate themselves
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